GNOSISOF THE MIND

by G.R.S. Mead

Under this genera title of Gnosis is now being pulished a series of small volumes,
drawn from, or based upon,the mystic, theosophic and Gnostic writings of the acients,
so as to make more eaily audible for the ever-widening circle of those who love such
things, some edoes of the mystic experiences and initiatory lore of ther spiritual
ancestry. There ae many who love the life of the spirit, and who long for the light of
Gnostic illumination, bu who are not sufficiently equipped to study the writings of the
ancients at first hand, a to follow unaided the labous of schaars. These littl e volumes
are therefore intended to serve asintroduction to the study of the more difficult lit erature
of the subjed; and it is hoped that a the same time they may becwme for some, who
have, asyet, na even head o the Gnosis, steppingstonesto higher things.

The references in this volume ge to the recently-published work——Thrice Greaest
Hermes: Studiesin Hellenistic Theosophy and Gnasis. Being a Translation d the Extant

Sermons and Fragments of the Trismegistic Literature, with Prolegomena,
Commentaries and Notes, 3vols. (London, 190%

For long | have been spending much of my time in aworld of grea beauty of thought
and puity of feding, creded by the devotion and intelligence of one of the many
theosophicd fraternities of the ancient world. They cdled themselves disciples of
Thrice-greaest Hermes, and sometimes goke of their faith as the Religion o the Mind.
They were prior to and contemporary with the origins and ealiest centuries of
Christianity, and they lived in Egypt.

What remains of their scriptures and what can be gleaned o their endeasour has recantly
been made accegble in the English tongue, in such fashion as | have been able to
reproduce their thought and interpret it. The labour of many months is ended; the task of
reproduction is acaomplished, and the edoes of the Gnaosis of Thrice-gredest Hermes
are audible acossthe centuries for English easin fuller volume than before, and | hope
in greaer clarity.

It is no small thing——this Gnosis of ten-thousand-times-gred Hermes, as Zosimus in
an ecstasy of enthusiasm cdls Him; for it has asits foundation the Single Love of God, it
endeasours to bese itself uponthe True Philosophy and Pure Science of Nature and o
Man, and is indeed ore of the fairest forms of the Gnosis of the Ages. It is replete with
Wisdom (Theosophia) and Worship (Theosebeia) in harmony——the Religion d the
Mind. It is in its beginning Religion, true devotion and pety and worship, based onthe
right adivity and passvity of the Mind, and its end is the Gnasis of things-that-are and
the Path of the Goodthat leads man urto God.



Do | clam too much for the Gnaosis of Thrice-greaest Hermes? | do bu echo what He
teades in His own words (or rather those of His disciples) turned into English speed.
The daim madeis for the Gnosis, na for the forms of its expresson wsed by its leaners
and reaers. All these forms of expresson, the many sermons, or saaed dscourses, o
the disciples of this Way, are but means to lead men towards the Gnasis; they are nat the
Gnosisitsef. True, much that is st forth appeas to meto be very beautifully expressed,
and | have been delighted with many a thought and plrase that these namelesswriters
and thinkers of yeaslong ago have handed dowvn to wsin the fair Greek tongue; al this
however, is as agarment that hidesthe dl-beautiful natural form and glory of the Truth.

What is of importanceis that all these Theosophists of the Trismegistic tradition dedare
with ore voice——a swed voice that caries with it conviction within, to the true
knower in ou inmost sou——that there is Gnaosis and Certitude, full and inexhaustible,
no matter how the doulting mind, opnion, the munerfeit mind, may weave its magic of
contrary appeaances abou us.

Seang, then, that | have now much in mind o what has been written o this Religion d
the Mind, | would set down afew thoughts thereon as they occur to me, an impresson a
two that the contemplation d the beautiful sermons of the disciples of the Mastermind
has engraved uponmy memory.

Andfirst of al | would say that | regard it as a gred privilege to have been permitted by
the Gods to be a hander-on in some small way of these fair things; for indeed it isagrea
privilege and high honou to be dlowed in any fashion to forward the preparation for the
unwvelling of the beauties of the Gnosis in the heats of one's fellows——even in so
insignificant a way as that of translating and commenting on that which has already been
set forth by greder minds in greaer beauty centuries ago. The feding that so pleasant a
task has been granted by the Providence of God as a respite on the way (to use aphrase
of Plotinus). Andso, asin all saaed ads, we begin with praise and thankfulnessto God,
as Hermesteades us.

But when is there (the disciple of the Master will i nterjed) an ad that is not saaed for
onewhois a"man" and nd a"processon d Fate"? He who is coming unto himself, who
from the unconscious and the dead is beginning to return to consciousnessand rise into
life, self-conseaates his every ad for ever deger redization of the mystery of hisdivine
nature; for now no longer is he an embryo within the womb, nouished in al things by
the Mother-Soul, bu a man-babe new born, breghing the free spirit of the greder life,
the asmic drs of the Father-Mind. And so it is that every ad and function d the body
shoud be mnseaated to the Soul and Mind; the traveler on this Way shoud pray
unceaingly, by devoting his every ad unto his God; thinking when eaing: As this food
nourishes the body, so may the Bread of Wisdom nourish the mind; or when bathing: As
this water purifies the body, so may the Water of Life vivify the mind; or when freang
the body of impurities: As these impurities pass from the body, so may the refuse of
opinion passfrom the mind!



Not, however, that he shoud think that anything isin itself unclean or common, for all is
of the divine substance and d mother-matter; this he dready knows in his heat of
heats, bu his lower members are nat as yet knit together in right harmony; they are &
yet awry, na centred in the perfed whole. He @ yet sees things from only one point; he
has naot yet redized that the Point is everywhere, and that for everything there is a point
of view whenceit is true and right and beautiful and good. That all-embraang point of
view is the one sense, al-sense, the @mmon sense, the sense of the intelligence in
which the sensible and the intelligible ae identicd and nd apart. It is the littl e mind, the
mind in man, the fate-processon, that creaes externa duality; the Grea Mind knaws
that the withou and the within are twain in ore, are self-condtioned complements, the
one within the other and without the other at one and the same time.

In this Religion d the Mind there is no oppgaition d the heat and read. It isnot a allt
of intellea alone, it isnot a ailt of emotion alone; it is the Path of Devotion and Gnosis
inseparably united, the true Saaed Marriage of Soul and Mind, d Life and Light, the
ineffable union d God the Mother and God the Father in the Divine Man, the Logos, the
Alone-Begotten of the Mystery of Mysteries, the All and One——Ineffability and
Effability eternally in simultaneous Act and Passon.

And if you shoud olged to the word Mind as excluding other names of equal dignity,
know that this also has been spoken of again and again by the disciples of Thrice
gredaest Hermes.

He has no reme, for He is the One of Many names, nay, He is the One of all names, for
He is Name itself and all things else, and there is naught that is not He. Nor is He One
alone, though Heisthe One and Only One, for He is All and Nothing, if such athing as
nothing there can be.

But we, becaise of our ignorance cdl Him Mind, for Mind is that which knows, and
ignorance seeks ever for its other self, and the other self of ignoranceis Gnosis. And
seeking Gnosis, whether it love or hate its own false view of what it seeks, ignorance is
ever changing into some form of knowing, experiencing some nowelty or other as it
thinks, na knowing that it is experiencing itself. But Mindis not only that which knows,
but also the objea of all knowledge; for it knows itself aone, there being nothing else to
know but Mind. It self-creaes itself to know itself, and to know itself it must first not
know itself. Mind thus makes ignorance and Gnosis, but is not ether in itself. It isitself
the Mystery that makes all mysteriesin order that it may be self-initiatein all.

Thus we ae taught that Mind, the Grea Initiator, is Master of all masterhood,Master of
al ignorance & well as knowledge. And so we find the Supreme addressng one of His
Beloved Sons, ore who hes won the mastery of self, as "Soul of my Soul and Mind o
My own Mind."



The Religion d the Mind is pre-eminently one of initiation, d perpetual perfedioning.
The vista of possbility opened upto the minds eye of the neophyte into these saaed
rites transcends credibility. One asks oneself again and again: Can this be true? It seems
too goodto betrue.

But how can it be "too good' (the Master smiles in reply) when the inevitable end o
everything isthe Perfedion d perfedion, The Good Itself?

It cenna be too good,for that which istoo goodis out of its own self; but with the Good
thereis neither toolittl e nor too much, it is Perfedion.

What then, we feebly ask, is imperfedion? And in the Master-Presence we caana but
reply: It is the dould "It is too good' that is the imperfedion d our nature; we fea it
canna be for us, na knowing that the "littl e one" who caches sme glimpse of the vista,
the eanest of the Vision Glorious, sees not something without, but that which iswithin
himself. It is al there patentialy, the full Sonship o the Father. It isthere and here and
everywhere, for it isthe nature of our very being.

The first glimpse of this Divine posshility is brought to the cnsciousness of the
prepared disciple by the immediate Presence and Glory of the Master, acerding to the
recrds of the followers of the Religion d the Mind. But who is the Master? Is He
someone withou us; is He some other one; is He some teater who sets forth a formal
instruction?

Not so. "This race" that is to say, he who is born in this natural way, "is never taught,
but when the time is ripe, its memory is restored by God." It is nat therefore some new
thing; it is not the becoming of something or other; it is areturn to the same, we become
what we have ever been. The dream is ended and we waketo life.

And so in ore of the marvell ous descriptions of initiation handed onin the Trismegistic
sermons, in  which the disciple is reborn, a born in Mind, Fe is al amazed that his
"father" and initiator here below shoud remain there before him just as he ever wasin
his familiar form, while the dficadous rite is perfeded by his means. The "father” of
this "son" is the link, the dhannel of the Gnosis; the true initiation is performed by the
Gred Initiator, the Mind.

And that thisis 9 may be leaned from ancther sermon, in which a disciple of a higher
grade is initiated withou any intermediate link; by himself, alone & far as any physicd
presence of ancther is concerned, heis embraced by the Grea Presence and instructed in
the mystery.

The office of the "father" isto kring the "son" to unon with imself, so that he may be
born ou of ignoranceinto Gnosis, barn in Mind, Hs Highest Self, and so become Son o
the Father indedd.



What is most striking in the whale of the tradition o the Mind-doctrine isits impersonal
nature. In this it stands out in sharp contrast with the popuar Christianity and aher
saving cults contemporary with it. It is true that the sermons are set forth mostly in the
form of instruction d teader to pupl. We lean to love Hermes and Asclepius and Tat
and Ammon, and kecome friends with all of them in turn; they seem to be living men,
with well-marked charaders. But they are not historicd charaders; they are types. There
isan Ammon, a Tat, an Asclepius, and a Hermes, in ead ore of us, and that is why we
lean to love them. The "hdy four" are in the shrine of our heats; but transcending all,
embraang al, is the Shepherd o al men, the Love Divine that through the lips of our
Hermes teades us——as Asclepius or Tat or Ammon——as we have eas to hea the
words of power, or eyesto seethe Gnostic splendar of the teading.

Nay, more than this; such instruction, keautiful and true & it may be, is nat the highest
teading of the Mind. They who are born in Mind, are taught by Mind by every ad and
every thought and every sensation. The Mind eternaly instructs the man through bod,
soul and mind; for now the man begins to know through al of these, for heis changing
from the littl e mind and soul and bod/ that he was to the Grea Body and Grea Soul and
Mind d the Grea Man. He no longer seeks ateader, for all things tead him, or rather
the One Teader teates him through al. All that there is transforms itself for him into
the nature of the Gnasis of the Good.

No longer is he aheaer, bu the Heaer; for he has eas on al sidesto hea the voice of
Nature, Spouse of the Divine, in everything that breahes and all that seans to have no
life——the simultaneous winter and summer of the Lord.

No longer is he asee, bu the See; for he has eyes on all sides to seethe beauty of the
whale, and fairest thingsin things that are most foul.

No longer is he adoer, bu the Doer; for al he does is conseaated to the Lord who
dedicaes Himself to ading in the man.

And so al of his enses and Hs energies are set on the Grea Work of self-initiationin
the Mysteries of God; his life beames ill umined by the glory of perpetua perfedioning,
and e no longer thinks that he has ever been ather than now he is. For memory is ever
present with him, and the memory of the Mind is of the nature of eternity, which
transcends all time and sees al past and future and all present in the instant that endures
for evermore.

And what does the Religion d the Mind tead us of God, the universe and man? It
teadies us many things of grea solemnity and joyous presage; but one thing espeaally it
seams to tead, and that is the impossbility of human speed to tell the mystery. For
every man is but aletter in the language of the Gods; so that al that a man may write,
no matter how well stocked his mind may be with systems of the world o of theology,
or with the science of the human state, no matter how exadly he may reproduce his



thought and trick it forth in fairest human language——all that he can expressis but a
single letter of his Word. The Words of God are written with the general purposed ads
of men, and are not uttered by their individua spoken speed o penned with written
words. The Words of God are spoken by the eergies of Nature, and are nat written on
the surfaces of things, the surfaces of things are scribbled over with the false
appeaances that men projed from their unknaving minds.

How then can men describe the universe, except by their inscribing of themselves upon
the fields of space&” To describe the universe asit is they must become the universe, and
then they will describe themselves;, and to describe themselves they will be ale to
discover no ketter way than that in which the universe gives utteranceto itself. It spesks
perpetually the Language of the Gods, the Universal Tongue, for it is God for ever
giving utterance unto Himself.

The Tongue of the Eternal is the Mind o God. It is by Mind, the Reason d His Self-
subsistence, that He perpetually spegks forth all things.

Thus we lean that the Religion d the Mind is pre-eminently the Religion d the Logos,
and throughou the whole of our Trismegistic tradates no rame mes more frequently
before us than the word Logos. For the Logos is the Word of God, nd in the sense of a
single Word, bu the Word in the sense of the Universal Scripture of al worldsand o all
men.

And so it is that Hermes is the Scribe of the Gods. Not that Hermes is one of the Gods
whoisascribefor therest, asthough they could na write themselves; but Hermesis the
Logosof God, and the Words he writes are Gods.

We men are letters of our Word o our God; for man has the glorious destiny before him,
nay, the aduality even now in his universal nature, of being a God, a Divine Being, of
the nature of Gnosis and Joy and Subsistence That Word has written itself many times
in theworld, nav one letter and nav ancther; it spellsitself in many ways, in sequences
of lives of men, and d other lives aswell.

And time will be when eath and every God-Word, in its own proper turn, will sound
forthin all itsglory, na letter by letter, bu the whole Word simultaneously on eath; and
a Christ will be born and al Nature will regjoice and the world of men will know or be
ignorant acerding to the nature of the times and the manner of the utterance of the
Word.

Such are some of the ideas aroused by some of the leading conceptions of the Religion
of the Mind, a the Pure Philosophy, or Single Love, as the disciples of Thrice-gredest
Hermes cdled their Theosophy some nineteen centuries ago.

The most general term, hawever, by which they named their science and phlosophy and



religionwas Gnosis; it ocaurs in amost every sermon and excerpt and fragment of their
literature which we possess The doctrine and the discipline of Mind, the Feeder of men
and Shepherd of man's ul, are summed upin that fairest word——Gnosis.

Let us then briefly consider the meaning of the name & the followers of this Way
understood it. Gnosis is knowledge; but not discursive knowledge of the nature of the
multifarious arts and sciences known in those days or in ou own. On this "noise of
words," these multifarious knowledge's of the gpeaances of things and vain ognions,
the followers of the True Science and Pure Philosophy looked with resignation; while
those of them who were till probationers treaged them with even less tolerance
dedaring that they left such things to the "Greeks"; for "Egyptians,” of course, nahing
but Wisdom could suffice

At any rate thisis how one of the lessinstructed editors of one of the wlledions of our
sermons phrases it. For him Egypt was the Saaed Land and the Egyptians the Chosen
Race while the Greeks were upstarts and shall ow reasoners. The like-natured Jew of the
period, onthe other hand, cdled the body "Egypt," while Juda was the Holy Land, and
Israd the Chosen of God; and so the game went merrily on, asit does even urto this day.

But the red writers of the sermons knew otherwise. Gnosis for them was superior to al
distinction d race for the Gnostic was predsely he who was reborn, into the Race the
Raceof true Wisdom-lovers, the Kinship of the Divine Fatherhood. Gnosis for them
began with the Knowledge of Man, to be mnsummated at the end d the perfedioning by
the Knowledge of God a Divine Wisdom.

This Knowledge was far other than the knowledge or science of the world. Not,
however, that the latter wasto be despised; for all things are true or untrue, acording to
our point of view. If our standpant is firmly centered in the True, al things can be read
in their true meaning; whereas if we wander in error, all things, even the truest, beamme
misleading for us.

The Gnosis began, continued and ended in the knowledge of one's sif, the refledion o
the Knowledge of the One Self, the All Self. So that if we say that Gnosis was other than
the science of the world, we do nd mean that it excluded anything, bu only that it
regarded all human arts and sciences as insufficient, incomplete, imperfed.

Indeed it is quite evident on al hands that the writers of the Trismegistic tradates, in
setting forth thelir intuitions of the things-that-are, and in expressng the living ideas that
cameto hirth in their heats and heals, made use of the philosophy and science and art of
their day. It is, in very dedal, ore of the stories of thelr endeavour that they did so; for in
so dang they brought the gred truths of the inner life into contad with the thought of
their age.



There is, however, aways a danger in any such attempt; for in propation as we involve
the grea intuitions of the soul and the gocdypses of the mind in the opinions of the
day, we make the expasition d the mysteries depart from the nature of scripture and fall
into the dhanging nations of the gohemeral.

Human scienceis ever changing; and if we set forth such glimpses of the sure ideas and
living verities of the Gnosis as we can oltain, in the ever-changing forms of evolving
science, we may, indeed, do much to popdarize our glimpse of the mysteries for our
own time; but the days that are to come will acaise us of clothing the Beauty of the
Truth in rags as compared with the fairer garments of their own improved ognions.

The documents that have been preserved from the scriptoria of the Trismegistic tradition
are by many hands and the product of many minds. Sometimes they involve themselves
so closely with the science of their day that the aurrent opinion d the twentieth century
will turn from them with a feding of contemptuous superiority; on the other hand they
not infrequently remain in the paths of clea reason, and dfer us an urimpeded view of
vistas of the Plain o Truth. But even when they hold most closely to the world-
representations and man-knowledge's of their own day they are not withou interest; for
it may be that in their nations of living nature——the very antipodes of our modern day
opinions based onthe deal surfaces of things——they may have been with regard to
some things even neaer the truth than we ae ourselves in this © baasted age of grace
and enli ghtenment.

Be this as it may, there ae many examples of clean and clea thinking in the logoi or
saaed sermons, or discourses, or utterances, of the Schod; and ore of the most attradive
elements in the whale discipline is the fad that the pupl was encouraged to think and
guestion. Reason was held in high honou; a right use of reason, a rather, let us sy,
right reason, and nd its courterfeit, opnion, was the most predous instrument of
knowledge of man and the asmos, and the means of self-redization into that Highest
Good which, among many other names of sublime dignity, was known as the Good
Mind a Reason (Logos) of God.

The whole theory of attainment was condtioned by the fad that man in body, soul and
mind was a world in hmself——allittl e world, it is true, so long as he is content to play
the part of a"processon d Fate"; but his Destiny is greder than that Fate, o rather, let
us sy, his Unknowingnessis Fate, his Awarenesswill be his Destiny. Man is a little
world, littl e in the sense of persond, individual, separate; but a world for all that——a
monad. And the destiny of man is that he shoud beame the Monad of monads, or the
Mind d God——-the Cosmos itself, na only as percaved by the senses as dl that is,
bath that which moves and moves nat, which isthe Grea Body and Grea Soul of things;
but aso as concaeved by mind, as that Intelli gible Greanessof al greanesss, the Idea
of al ideas, the Mind and Reason d God Himself, His own Self-creaed Son, Alone-
begotten, the Beloved.

On this transcendent fact of fads is founded the whae discipline and method d the



Gnoasis of the Mind. The Mystery of mysteries is Man or Mind. But this naming of the
Mystery shoud na be understood as excluding Sou and Body. Mind is the Person d
persons, the Presenceof all presences. Time, space and causdlity are condtioned by the
Mind. But this Mind, the True Man, is nat the mind in bondge to causdity, space ad
time. On the other hand, it is just this mind in bondge, this "processon d Fate," the
"servant's form," which is the gppeaancethat hides the potentiality of beaming the All,
of beaoming the on, the Presence——that is, the Subsistence of all things present, at
every moment of time, and pant of space and every instant cause-and-effed in the
Bosom of Fate. It istruethat in the region d opinion, bod, soul and mind sean separate
and apart; they are held by the man in separation as the fundamental caegories of his
existence andtruly so, for they are the cndtions of existence, of standing out of Being,
that environment of incompleteness——the wmplement or fulfillment of which is ec
stasis, whereby the man goes forth from his limitations to unte himself with Himself,
and so readies that Satisfadion and Fulfillment, which our Gnostics call the PI' r ma
when set over against the anception d space and the on when set over against the idea
of time, and the Goodwhen contrasted with the nction d Fate.

But Being isthe Threein One, Mind, Soul and Body——L.ight, Life and Substance, co-
eternal together and co-equal.

It therefore follows that he who would be Gnastic, must not fodlishly divorce within
himself the mystery of the triple Partners, the Three Powers, or the Divine Triad. For
him the objed of his endeavour is to consummate the Saaed Marriage within hmself,
where Threemust "marry" to crede; that so he may be united to his Gredest Self and
beamme d-one with God. Body, soul, and mind (or spirit, for in this Gnosis soirit is
frequently a synonym of mind) must all work together in intimate union for
righteousness

The body of man must be regarded as a hay temple, a shrine of the Divine——the most
marvellous House of God that exists, fairer far than the fairest temple raised with hands.
For this natura temple which the Divine has wrought for the indwelli ng of His beloved
sons, is a apy of the Grea Image, the Temple of the Universe in which the Son d God,
the Man, dwells.

Every atom of every group d atoms, every limb and joint and agan, is lad down
acarding to the Divine Plan; the body is an image of the Grea Sed, Hearen-and-Earth,
male-femalein ore.

But how few know or even dream of the posshiliti es of this living temple of the Divine!
We ae sepulchres, tombs of the dead; for our bodes are half-atrophied, aive only to the
things of Deah, and deal to the things of Life.

The Gnasis of the Mind thus teades us to let the Life flow into the dead channels of our
corpored nature, to invoke the Holy Breah of God to enliven the substance of our



frames, that so the Divine Quickener may first bring to hirth in us our divine
complement, our other self, ou long-lost spouse, and then we may ourselves with
ungrudging love and fair wooing of her bring our true selves to hirth, so becoming
regenerate or reborn——a trinity of Being, na a unit of vegetative eistence or a
duality of man-animal nature, bu the Perfed Triangle jeweled with al three sparks of
perfeded manhood.

It is very evident, then, that if the ideaof this Gnasis be caried ou logicdly, the heaer
of this Mathesis must strive ever to beaome adoer of the Word, and so self-redize
himself in every portion d his being. The objed that he hasin view is intensificaion o
his whoe nature. He does not parcd out his universe or himself into speda
compartments, bu he strives ever to refund hmself into ever more intimate union with
himself——meaning by this his ever-present consciousness for there is nothing redly
that heis nat.

Indeed it is one of the pleasantest feaures of the Trismegistic Gnosis, o rather, ore may
say its chief charaderistic, a daraderistic which shoud spedally endea it to ou
present age, that throughou it is eminently reasonable. It is ever encouraging the pupl to
think and question and reason; | do nd mean that it encourages criticism for the sake of
pedantic caping, or questioning for the sake of idle arriosity, bu that it is ever insisting
on aright use of the purified reason, and the striving to clarify the mind and soul and
body, so that they may become a cystal prism through which the One Ray of the Logos,
the All-Brilli ancy, as Philo cdls it, many shine with unmpeded luster in clean and clea
colours acmrding to the nature of the truth in manifestation.

And here we may attempt to compare, though na with any ideaof contrasting to the
disparagement of ether, the greaer smplicity of the Gnosis of the Mind with the
dazzling multiplicity and endess immensities of the, perhaps for my realers, more
familiar revelations of the Christianized Gnaosis. They are two aspeds of the same
Mystery; but whereas the former is condtioned by the dea thinking of philosophic
reason as st forth pre-eminently in the Logic of Plato, and refuses to sever its contad
with the things-that-are "here" as well as "there,” the latter soars into such transcendent
heights of vision and apocdypses, that it loses itself in ecstasies which canna possbly
be registered in the waking consciousness

I, for my part, loveto try to follow the seas of the Christian Gnosis, in their soaring and
heaven-storming, love to plunge into the depths and greanessof their spiritua intuiti ons;
yet it canna but be amitted that this intoxication d the spirit is a gred danger for any
but the most balanced minds. Indeed, it is highly probable that such urrestrained
outpouings of divine frenzy as we med with in some of the Christian Gnostic
Apocaypses, were never intended to be drculated except among thase who hed already
proved themselves sif-restrained in the fullest meaning of the term.

The Trismegistic sermons diow us that such rapts and visions were dso the privil ege of



"them who are in Gnosis'; but they did na circulate the revelations of such mysteries;
and though they taught the disciple to dare dl things in perhaps more daring terms than
we find recorded in any other scripture, they again and again forcehim to kring al to the
test of the pradicd reason, that so the vital substance receved from above may be
rightly digested by the pure mind andfitly used to nouish the nature below.

But as for uswho are heaers of the Gnasis, of Theosophy, wherever it isto be found, it
would be unwise to rgjed any experience of thase who have gone before uponthe Way.
Whether we cdl it the Gnasis of the Mind with the foll owers of Thrice-greaest Hermes,
or the Gnaosis of the Truth as Marcus does, or by many ancther name given it by the
Gnostics of that day, it matters littl e; the grea fad is that there is Gnaosis, and that men
have touched her saaed robe and been heded of the vices of their souls; and the mother-
vice of the soul isignorance, as Hermes says. But thisignoranceis not ignorance of the
arts and sciences and the rest, bu ignorance of God; it is the true atheism, the root-
superstition d the human mind and heat,——the illusion that prevents a man redizing
the onenessof his true self with the Divine.

The dawning of this saaed conwiction, the birth of this true faith, is the beginning of
Gnosis; it isthe Glad Tidings, the Gnosis of Joy, a whase shining Sorrow flees away.
Thisisthe Gospel, as Basili des the Gnastic concaved it, the Sun d Righteousnesswith
heding in His wings; that is to say, the Father in the likenessof a dove——the Father of
Light broodng over the saaed vessl, or divine dalice or cup, the avakened spiritual
nature of the new-born son.

Thisisthe true baptism, and also the first mirade, as in the Gnosis of the Fourth Gospel,
when the water of the watery spheres is turned into the wine of the spirit at the "first
marriage.”

But perhaps my readers will say: But this is the Christian Gnosis and nd the Gnosis of
the Mind My dea friends (if you will permit me, | would reply), there is no Christian
Gnaosis and Trismegistic Gnasis; there is but one Gnosis. If that Gnosis was for certain
purpaoses either asociated with the name and mystic person d the Gred Teaher known
as Jesus of Nazareth, a handed on undr the typicd persondlity of Grea Hermes, it is
not for us to keep the two streams apart in heat and heal in watertight compartments.
The two traditions mutualy interpret and complete one  acother. They are
contemporaneous; they are both part and parcd of the same Econamy. Real the
fragments of these two forgotten faiths, or rather the fragments of the two manifestations
of thisforgotten faith, and you will see for yourselves.

But again, some one may say (as a matter of fad not afew have drealy said): What do
we want with a forgotten faith, fragmentary or otherwise? We ae living in the twentieth
century; we do nd want to return to the modes of thought of two thousand yeas ago; we
can crede a new Gnosis that will interpret the fads of present-day science and
phil osophy and religion.



| too await the dawn of that New Age; but | doult that the Gnosis of the New Age will
be new. Certainly it will be set forth in new forms, for the forms can be infinite. The
Gnaosisitself isnot condtioned by space adtime; it iswe who are @ndtioned by these
modes of manifestation. He who is reborn into the Gnasis beaomes, as | have head, the
Lord o time and space and passes from man into the state of Superman and Christ, or
Damon and God, as a Hermes would have phrased it two thousand yeas ago, or of
Bodhsattva and Buddhg, asit was phrased five hunded yeas before that.

Indeed, if | believe rightly, the very essence of the Gnasis is the faith that man can
transcend the limits of the duality that makes him man, and become a ©nscioudly divine
being. The problem he has to solve is the problem of his day, the transcending of his
present limitations. The way to doso is nat, | venture to submit, by exating his present-
day knowledge in science or philosophy or religion at the expense of the little he can
lean o the imperfed tradition d the religion and phlosophy and science of the past,
handed onto us by the forgetfulnessof a series of ignorant and carelessgenerations. The
feeding of our present-day vanity on the husks from the feasts of other daysisapoa diet
for one who would be Gnastic. It is very true that, spesking generally, we do knav more
of physicd observation, analysis and clasgficaion, we do knav more of the theory of
knowledge, and many other things in the domain of the lower world of appeaances; but
do we know more of religion as a living experience than the grea souls of the past; do
we know more of the Gnosis than the Gnostics of other days? | dould it.

We ae beginning once more to turn ou attention in the diredion d the Greaer
Mysteries; the g/cles of the on are, | believe, once more set in a @wnfiguration similar to
the mode of the Time-Mind when such illuminationis passble for numbers of souls, and
not for stray individuals only. But the conditions of recaving that illumination are the
same now as they have ever been; and ore of the condtionsis the power to rise superior
to the opinions of the Hour into the Gnosis of the Eternal on.

It therefore follows, if | am right in my premises, that the illusion o al ill usions which
we must strive to transcend is that of the Lord of the Hour; it isjust the general opinions
and pesuppaitions and prejudices of our own day against which we must be on ou
watch with greaest vigilance There are cetain forms of knowledge, forms of religion,
and forms of philosophy, that dominate every age and every hour; these forms are most
potent, for they are dive with the faith of millions; and therefore it foll ows that it may be
we shall find lessdifficulty, in ou endeavour to pierce through the douds of opinionto
the living ideas beyond,if we study forms that are no longer charged with the passons of
mankind,——with that storage of the hopes and feas of incarnated minds, the shock of
which few are strong enough to withstand. It may thus be that the forms of the Gnosis of
the past may be read more dispassonately and seen through more dealy.

However this may be, it would be manifestly absurd to go badk to the past and simply
pou ourselves once more into these ancient forms; this would be deah and a mental and
gpiritual  "reincarnation” badkwards, so to spedk. It is predasely this absurdity which so
many literali sts attempt in theology, only to find themselves dranded among dead forms



with the tide of the spiritua life far out.

On the other hand, there may be some who fedl that in what has been said above, the
artist and lover of the Beautiful in usrisk to be sacrificed entirely to the Philistine. There
is such a thing as scripture; there are such things as the best books. Non refert quam
multos sed quam bonos libros legas; it is not the quantity but the quality of the books we
read that is of importance. The Gnosis is enshrined in scripture, in bibles and not in
books. And | doubt not that even today there are enough bible-lovers, in the wider sense
of the word, among us to appreciate the beautiful and permanent in literature.

The Trismegistic sermons have a common language with the writers of the New
Testament books, and they also use the language of Plato. They can, therefore, hardly be
said to be out of date even as to their form; while as to their content, as far as their main
ideas are concerned, | venture to say that they belong to the great books of the world,
they are part of the world-scripture.

If, then, any would learn of the Gnosis of the Mind, they will not lose anything by
reading what the disciples of this form of the Wisdom-Tradition have handed on to us.
They may prefer more modern expositions, or they may find some other scripture of the
past more suitable to their needs; but if they are lovers of comparative theosophy, and
are persuaded that he who is acquainted with one mode of theosophy only does not know
theosophy truly, even as he who is acquainted with one language only knows no
language redly, they may learn much by comparing the theosophy of the Hermes-
Gnostics with the theosophy of the Christian Gnostics, or of the Buddhist or
Brahmanical lovers of the Gnosis.

In conclusion, | would add a few quotations touching the Gnosis from the Trismegistic
sermons, for, as Lactantius, the Church Father, tells us of the Holy Scribe who inspired
these scriptures:

"He wrote books, indeed many of them, treating of the Gnosis of things divine, in
which he assertsthe Greatness of the Highest and One and Only God" (iii., 233).

Y es, He wrote many books, whether we call Him "Hermes® or by any other of His many
names. For as He says in another scripture of that Day of Sunshine, writing of the inner
history of the Christ-Mystery, most probably before even there were as yet any Christian
scriptures:

"Wherefore, send me, O Father!
Sealsin my hands, | will descend;
Through eons universal will | make a Path;



Throughmysteries all I'll open up aWay!
All Formsof Godswill | display;

The Seaets of the Holy Path | will hand on,
And call them Ghasis® (i., 192.

Yes, He wrote many books, many sermons and sacred discourses, entitled by many
names, one of them called precisely: "An Introduction to the Gnosis of the Nature of All
Things" (ii., 68).

Not that there is any precise beginning of the Gnosis or any definite introduction
confined to any formal instruction; it may be presented in infinite modes to the learner
and hearer, for it islike unto its Great Original.

And so we read:

"For to the Goodthere isno aher shore; It hath no bound; It is withou an end;
andfor Itsef It iswithou beginning,too, though umo us It seemeth to have one——
the Gnosis.

"Thereforeto It Gnosisis no keginning; rather isit that Gnosis doth afford to usthe
first beginning o Its being known" (ii., 90).

And so again we find a Jewish mystic, who wrote just prior to the days of Paul, quoting
from some scriptures of the Gnosis (in al probability from one of the lost sermons of our
School) which sets forth the matter in still greater clarity in the striking aphorism:

"The beginning d Perfedion is Gnosis of Man; but Gnasis of God is Perfed
Perfedion’ (i., 179.

Thus Hermes in teaching his beloved son, the seeker, the suppliant and hearer, how to set
his feet upon the path of self-realization, points out the way in the wise and gentle words:

"Seekst thou for God, thou seeket for the Beautiful. One is the Path that leadeth
unto It—-Dewtion joined with Gnasis' (ii., 114.

And again he sets forth the boundary-marks of the Way of the Good Commandments in
admirable instruction, saying:

"The Sedals of God, 'tis true, are few, bu vast andfair and good—virtue and self-
control, dewtion. Dewtion is God-Gnaosis; and e who knoweth God, keing fill ed



with al good things, thinks gody thoughs and nad thougtts li ke the many think.

"For this cause they who Gnostic are, please not the many, na the many them.
They are thought mad and laughed &; theyre hated and aspised, andsometimes
even pu to death. . ..

"But he who is a dewtee of God, will bear with dl—eonce he has ®nsed the
Gnosis. For such an o all things, €en thoughthey be for others bad, ae for him
good deliberately he doth refer them all unto the Gnaosis. And, thing most
marvelous, 'tis he alone who maketh badthings good:” (ii., 13J).

The devotee of God is the Gnostic, and "they who are Gnostic" stand in the origina as
"they who are in Gnosis." It is of more than ordinary interest to compare this simple
statement of fact addressed to "those in Gnosis' with the well-known words adapted
from some early collection of "Logoi of the Lord" for the comfort of "those in Faith."
What the Sayings preserved by the first and third evangelists may have been in their
original form, we do not know, though any day the Oxhyrhynchus "rubbish-heaps’ may
yield us a clue. Some of these "Sayings of the Lord" which in their original form
circulated in the inner communities, were, in the highest probability, subsequently
adapted to the prophetical mood by a Christian evangelist prior to our first and third
synoptists. Thus we find the writer of our First Gospel handing on one of these Sayings
as.

"Blesed are yewhen they shall revle you and grseaute you andshall say all
manner of evl aganst you, lying, for My sake"

Here the "lying" is evidently the gloss of some scrupulous scribe who knew there were
some things that could be said against them justly; whereas the third evangelist keeps
closer to his original, writings:

"Blesed are yewhen men shall hate you, andwhen they shall separate you forth
(fromthem), and rewle you, andcast out your name as evil, for the sake of the Son
of the Man.

But even so there still seems to be a blend of two traditions before the Saying reached
the hands of our third evangelist. The antithesis between "men" and "Son of the Man" is
familiar to usin our Trismegistic sermons, and would be understood by all who knew of
the "Myth of Man in the Mysteries' (i., 139-198); it is clearly to be distinguished from
the "My sake" of the first evangelist. Whereas the separating forth and the casting forth
of the name as evil are, | believe, to be understood as expulsion of members of a



community and the removal of their names from the list of the brethren.

But to return to the Gnaosis. Devotionis God-Gnasis. True Piety is "nothing el se than the
Gnosis of God'——as Ladantius, quding Hermes, phrases it in Latin (ii., 243. This
piety, howvever, is omething other than pious exercise and the pradice of devotional
worship; it leads unto "the complete or all-perfed contemplation,” and embraces the
"leaning of the things-that-are, the mntemplating of their nature andthe knowing God';
or, in ather words, the "being taught the nature of the dl and the Supreme Vision® (ii.,
264). And that Supreme Vision, if | understand aright, is no rapt into regions beyondthe
sky, bu a Seang of the Good in everything. For the Master of this Way teadies his
disciple oncerning the Gnasis of the Good, that isthe Gnasis of God, saying:

"For only then wilt thou uponlt gaze when thou canst say ho word concerning It.
For Gnosis of the Goodis hdy slenceand a gving hdiday to every sense.” It isthe
gaining d the"all sense,”" the"comnon sense," the "sense of the intelli gence.”

"For neither can hewho percaveth It, percaveaught else, na he who gazeth onlt,
gaze on augh €else; nor hear augh else... And shining then dl round hs mind, It
shines through hs whole soul, and daws it out of body, transforming dl of himto
essnce”

"For it isposgble, my son,that a man's oul shoud be made liketo God, €'en while
it stillisin a bod, if it doth contemplate the Beauty of the Good' (ii., 1449.

Thisis the "deificaion” or "apotheosis' of a man; he bemmes like unto God, in that he
bewmes a God. The Beauty of the Good is the Cosmic Order; and the mode of
meditation was that of self-redization whereby the soul is brought into sympathy with
the Cosmic Soul.

And so spe&king of such a soul, of one Gnastic in true piety, Hermes writes:

"But on the pious oul the Mind ddh mourt and gude it to the Gnaosis' Light. And
such a soul doth reve tirein songs of praise to God and pouing Hessng onall
men, and dong goodinword and eed to dl, inimitation o its Sre.”

(ii., 159.

And so again in the outer preading, in warning the multitude against the "fierce flood'
of ignorance the misdonary of the Gnosis and evangelist of Salvation exhorts them,

saying:



"Bethen na carried df by the fierceflood, bu using the shore-current, yewho can,
makefor Sdvation's port, and, habouing there, seek yefor one to take you by the
hand andead you urto Gnosis Gates.

"Where shines clear Light, of evey darkness clean, where not a single soul is
drunk, bu sober all theygaze with their hearts eyes on Him who will eth to be seen.

"No ear can hear Him, na can eyesee Him, na tongue speak of Him, bu only
mind and leart." (ii., 12J).

And from this preading we lean the very interesting fad that there was ome grea
asciation that the Gnostic evangelist regarded as Salvation's port, a harbou of refuge
for many; but even when safe within the quiet of the discipline that could cdm the waves
of the fierce flood d passon and ignorance, there was gill a further adventure for the
soul before the Light of the New Day dawned. A guide who krew the Way to the Gates
of the Spiritual Sun must be found, o whowas"in Gnosis' and nd only "in Faith."

For faith is condtioned uponfeding, uponsense, and nd knowledge; as Hermes sys.

"But Gnosis is far different from sense. For sense is brough abou by that which
hath the mastery o'er us, while Gnosis is the end o science, andscience is God's
gift" (ii., 1479.

It is true that a refuge can be foundin the Harbour of Salvation by means of Faith; but
Salvationitself is Gnosis.

"This is the sole Sdvation for a man——God's Gnosis. This is the Way up to the
Mourt.

"By Him alone the soul becmmeth good, nowhilesis good,whiles evil, bu good ou
of necesgty." (ii., 150.

Andagain He says:

"The vrtue of the sou is Gnasis. For he who knows, he good and pousis, andstill
while onthe arth Divine." (ii., 149.

For in this view of the mystery, in consonance with the teading of the Buddhe, and with
Indian theosophy in general, "the soul's vice is ignorance” And so we find Gnaosis



heading the list of virtues——Gnosis, Joy, Self-control, Continence  Righteousness
Sharing-with-al, Truth; a septenary consummated in the divine triad o Life, Light and
the Good (ii., 249. For Gnosis is that which dah dstribute life to all, and light to all,
and good to al (ii., 299. And so the Master, in the spiritua theurgic rite & which he
conseaates his beloved son to the haly life, dedares:

"Gnaosis of God hah come to us, andwhen this comes, my son, nd-knowing is cast
out.

"Gnosis of Joy hath come to us, and onits coming, son, sorrow will fl ee away to
themwho gveit room."” (ii., 229.

For it is by this "enformation ac@rding to Gnosis' that the man is made like unto the
Gred Man, the Good Mind a Reason d God. This Gnasis is not only Light and Life,
the father-motherhood d God, bu also Love. It isthis Love of the Gnasis, of that which
gives light and life to all, that urges on the disciple; it is the Bregh o God Himself
energizing in the heat, inspiring us. It is the Providence or Foresight of God, the Holy
Spirit. And so in ore of the saaed discourses, cdled "The Perfed Sermon,” we read:

"To them, sunk in fit silence reveently, their souls and minds pendent on Hermes
lips, thus Love Divine beganto speak” (iii., 260.

To be Knowers we must be Lovers, we must have "the Single Love, the Love of
wisdom-loving, which consists in Gnosis of Divinity alone——the pradice of perpetual
contemplationand d haly piety" (ii., 330.

Of such Lovers and such Gnostics we read:

"But theywho have recaved some portion d God's gift, these, son, if we judge by
their deads, have from Death's bonds won their release; for they embracein ther
own mind dl things, things onthe earth, things in the heaven, andthings abovethe
heaven——if theybe augft.

"And haiing raised themselves  far they sight the Good and having sighted It,
theylook upon their sojourn here as a mischance andin dsdain o all, bah things
in bod/ andthe bodless they speeal their way urnto that One andOnly One.

"Thisis, my son,the Gnosis of the Mind, vision d things Divine; God-knowledge is



it, for the Mind is Gods." (ii., 88.

Hard as it may be to leave the "things we have grown used to," the things habitual, it
must be dore if we ae to enter into the Way of the Gnaosis. But no rew Path is this, no
going forth into new lands (thouwgh it may have dl the gpeaance of being so). The
entrance on the Path o the Gnaosisis a Going Home; it is a Return —— a Turning-Bad
(a true Repentance of the whale nature). "We must turn ouselves bad into the Old, Old

Way" (ii., 99).

And for those who will thus "repent,” there ae promises and words of fair comfort
spoken by the Mind Himself in the Gospel of the Gnosis cdled "The Shepherd of Men™:

"1, Mind, Myself am present with hdy men and goodthe pure and merciful, men
who livepiously.

"To such my Presence doth become an ad, andstraightway they gain Gnosis of all
things, andwin the Father's love by their pure lives, and gve Him tharks, invoking
onHim blessngs andcharting hymns, intent on Himwith ardent love" (ii., 14).

Andto the truth of this, testimony is borne by one of thase in Gnosis who hed head and
had believed and hed knowvn, when he writes:

"But I, with tharks and Hessngs unto the Father of the universal Powers, was
freed, full of the Power He had poued into me, andfull of what He'd taugh me of
the nature of theall and d theloftiest vision® (ii., 17).

And so he begins to preaty to men "the Beauty of Devotion and d the Gnosis'; for he
cannd refrain from uttering the Word, naw that he has become aknower, a doer, and nd
aheaer only. He prays nolonger for himself, bu that he may be the means whereby the
rest of human kind may cometo Light and Life, saying:

"Give @r to me who pray that | may ne'er of Gnasis fail, Gnosis which is our
comnon keing's nature; andfill me with Thy Power, andwith this Grace of Thine,
that | may givethe Light to those in ignarance of the Race, my brethren and Thy
sons"' (ii., 20

With these brief indicaions of the Gnaosis of the Mind, dawn from awedth of like node
teadings, we bring to an end the first volume of these "Echoes from the Gnosis,” in the
hope that there may be some who will turn to the fair originals, and "read, mark, lean



and inwardly digest them."



